This focus is on conflicts in which the British South African Company (BSAC) had a direct hand, and in which British forces were victorious. Three specific conflicts will 
Introduction
There are two background questions that resulted in the writing of this article: 1) What were the historical connections between war and mission? 2) How did British Imperialism influence the missionary enterprise of the Afrikaans Dutch Reformed Church? I proceed from the counterintuitive thesis that British imperial wars in southern Africa had somehow strengthened the Dutch Reformed Church (hereafter DRC) mission enterprise; in other words that these acted as a series of turning points in the trajectory of the DRC. This is counterintuitive because wars have usually been extremely disruptive of missionary activities worldwide. One example is the absolutely devastating effect WWI had on German missions in Africa and elsewhere. 1 This leads to the further question: Why posit a thesis that seems contradictable, because of its apparent implausibility? The basic answer to that concerns the well-documented case of the growth experienced by the DRC mission in the aftermath of the South African War. Despite the wide-scale destruction, loss of life and limb, disrupted social systems, spiritual angst and more resulting from this three-year conflict, the aftermath was characterised by a period of significant growth in the missionary enterprise of the DRC, on which I shall elaborate below.
What makes this particularly interesting is the fact that the white Afrikaner population group, with whom the DRC particularly associated, was the group that actually lost in the abovementioned war. This is the case if one accepts the standard narrative that the vast majority of Afrikaners-irrespective of where they actually lived in southern Africa-were sympathetic to the cause of the Boer republics. Given this somewhat ironic reversal of fortunes experienced through the DRC mission, I thought it might be useful to also consider other British colonial conflicts during the late nineteenth century that could have influenced DRC mission activities. I focus on the so-called First Matabele 2 War (1893-4) and the Mashonaland uprisings of 1896. These conflicts occurred in relative close proximity to the recently germanised mission of the DRC in the area. In fact, some local Shona rebellions had already occurred in the early 1890s after the imposition of colonial authority, and I shall refer to a specific conflict in 1892 that involved the DRC mission directly.
1 See, for example, J. T. Barton, "The Effect of the War on Protestant Missions," The Harvard Theological Review, 12 no. 1 (1919): 1-35. 2 The term Matabele is a colonial era corruption of the word Ndebele. Due to the fact that Matabele is uniformly used in the sources referred to in this article, I have maintained its usage throughout to avoid confusing the uninformed reader with more than one word in reference to the same group of people.
All of these conflicts and associated trauma influenced the mission's work, but how exactly?
Is it possible that these conflicts helped to create a strengthened position for their missionary enterprise? I think it is important to point out that all these wars, culminating in the South African War, should ultimately not be evaluated in isolation, but rather interpreted within a rising trajectory of British imperial aggression. The Cape DRC, with their home base firmly ensconced in colonial territory, was over time able to reap the fruits associated with being loyal British subjects, while simultaneously and increasingly identifying as non-Britishespecially as the 20th century developed. The DRC mission to Mashonaland was under the authority of the Cape DRC and their history demonstrates a bumpy colonial affiliation over time.
Black evangelists laid the groundwork for the DRC mission to Mashonaland. However, these so-called evangelists should be more appropriately described as pioneer missionaries, who under very dangerous circumstances went into the region to establish contacts with chiefs, including with the Matabele king, Lobengula. 3 All missionary agents understood at the time that nothing could be accomplished without Lobengula's permission. His resistance to the idea, as conveyed to the Paris Evangelical Missionary Society's François Coillard, of having his "dogs" or "slaves" come under the influence of foreign agents was the primary cause for a delayed start to mission work there. 4 This was not only the case from the side of the DRC, but also for other agents, such as Coillard, who was the first to attempt acquiring such permission, but without success. Hence, the submission of the Matabele at the hands of the Chartered Company through the so-called Rudd Concession of 1888, which effectively contained but not eliminated the threat posed by Lobengula, was the sine qua non for the start of mission work in the country. In fact, the Chartered Company subsequently had the power to give or withhold residency to prospective emigrants, including missionaries. If this rendition of their interactions are assumed to be more or less truthful, and there is no reason to suspect A. A. Louw of being economical with the truth, one has to immediately ask, why? Given that Mugabe had no interest in the message of the missionaries, why would he want them to stay even when they refused his principal demand? The most logical conclusion is that he considered the presence of the missionaries a proxy armour to that of the now inaccessible rifle. This is extremely ironic in light of the fact that A. A. Louw was ultimately unable to protect Mugabe when the latter fell afoul of the colonial authority. Mugabe, from the point of view of the colonial rulers, was responsible for much unrest, attacking and The first Matabele War itself took place in the year after the killing of Mugabe. Lobengula apparently felt the need to show who the real ruler of the land was, and so in early 1893 he sent his impis to punish the Shona for their disobedience after a Shona chief had refused to pay tribute to him. The following raids into Mashonaland and accompanied loss of life impelled the Chartered Company to act as the rulers that they had portrayed themselves to be. ministry, as distinct from their primary role as missionaries to "black" Africans (see below).
In an 1895 letter the issue of education came to the fore, especially the fact that the mission was trying to start a school but that there seemed to be zero interest from the side of the populace who, according to A. A. Louw, was completely demoralised from the wars with the The Mashonaland uprising, also known as the First Chimurenga, created tensions all around.
In 1896 Matabele chiefs followed by Shona chiefs went into rebellion against the colonial authority. 22 White settlers in the country were also targeted in certain cases. The colonial authority attempted-seemingly at the first hint of danger-to persuade the missionaries to vacate their posts and move themselves into a laager together with other expats at Fort
Victoria. The DRC mission resisted this for as long as possible. They had a virtual tightrope of relationships to negotiate. They did not want to be seen kowtowing to the colonial government. The closer their colonial identification became, the less trustworthy they might seem from the side of the African population. Therefore, A. A. Louw and colleagues attempted to remain at Morgenstêr. They even planned to flee to nearby caves or hide away at a small granite hillock in the event of real trouble rather than to decamp to Fort Victoria. 23 A.
A. Louw's personal letters tell the story of mounting pressure. In May 1896, A. A. Louw wrote for example that their mission station was strong and virtually impenetrable from outside attack. He also claimed that the situation in their area was less threatening than in other parts. A greater threat, it seemed, was that posed by rinderpest to cattle.
24
A month and a half later there was a letter from the native commissioner at Fort Victoria warning A. A. Louw that his persistence to stay at Morgenstêr was entirely at his own risk.
Natives in several places had suddenly risen and numerous murders had been reported. would be best for the mission. For the sake of his wife and children, he would be willing to go, but in the meantime he was content to stay. There was no danger in his immediate area and he trusted the judgment of his evangelists regarding the mood of the Africans.
27
A few days after the last one, another letter surfaced in which A. A. Louw still contended that no danger was apparent. He reckoned that "onze kaffirs ons te lief hebben om tegen ons op te staan" [our kaffirs (sic) love us too much to rise against us]. He also believed that the Lord would protect them in the event of real danger. On the other hand, he would not want to be stubborn, and so he mentioned almost as an anti-climax that an ox wagon was in fact on its way and that the missionaries would be returning to Fort Victoria with it. 28 In the same letter, he mentioned a report regarding 47 people who had been murdered near Salisbury, including someone he had known quite well. As he sat there writing he described hearing the war siren, which meant that the company was calling up "onze kaffirs for their war tegen vihandige Whilst on leave in South Africa it seems the Louws kept in close contact with matters in
Mashonaland. For example, Andrew's wife, Cinie Louw, wrote a letter on behalf of her husband in September 1897 in which she bemoaned the fact that there still seemed to be no hunger or thirst for the gospel, which had to be carried to the people, rather than that they would come to it of their own free will. When they did come to church or school, they apparently expected to be paid for the effort. uprooted from the Transvaal under the threatening clouds of yet another, even more devastating war in the region? Whatever the case, these arrivals created a windfall harvest of potential converts to the mission.
The South African (Anglo-Boer) War
When the Anglo-Boer War did erupt it brought with it a host of complicating factors, but also opportunities for the Mashonaland mission. Initially, in his first mention of it, as far as I could ascertain, A. A. Louw described it as something terrible, but also mentioned that they remained unaffected by it, continuing calmly with their work, apparently. N.G. Kerk in S.A. (Pretoria: N.G. Kerkboekhandel, 1971) . 41 DRC Archive [KS 849], Jan. 22, 1902 , A. A. Louw to J. H Neethling. 42 DRC Archive [KS 849], See April 18, 1902 , April 25, 1903 It is notable that even with an expanded missionary force and additional stations, many of the same challenges of a decade earlier seemed to persist, i.e. low levels of interest in the gospel, and a problematic interrelationship between the mission and colonialism. Regarding the missionary perceptions of colonial influence-as distinct from the mission-there is an interesting quote from an early 20th century report, which was in all likelihood drawn up by A. A. Louw in his capacity as head of the mission: "a civilised heathen is a double heathen" [transl.] . 43 This refers to the situation experienced at Victoria mission station, where colonial mores and practices had a stronger impact than elsewhere, none of it good from the point of view of the DRC mission. Presumably, the theory was that it would be preferable for 
Conclusion
The interwoven history of colonialism and the 19th century missionary movement is a wellknown theme in historiography, including church history. However, in our current context where decolonisation is such a buzzword it makes sense to revisit this theme to ascertain exactly how these powers of a former era related to one another. The reasons for this should be obvious for historians, because it concerns the simple fact that our contemporary political and religious contexts were formed within the mixing bowl of those initial contacts and conflicts involving Africans, colonials, and of course, Christian missionaries. What I presented here is a narrative of mission and colonialism on the micro level. It is apparent that the different actors in the drama had different, even contradictory expectations of one
another. As such, tensions were created on different levels. The BSAC clearly assumed that the presence of DRC missionaries in Mashonaland was to the company's benefit. Probably conservative missionaries, such as the ones at Morgenstêr, were regarded as helpful in strengthening the bulwark of colonial control in the area. Missionaries helped to pacify the population and aided in the people's assimilation to colonial norms and standards, especially through their educational activities.
The Shona people were according to the missionaries' own reports and statistics rather unenthusiastic about the spiritual message the latter attempted to convey. However, some of their chiefs, especially in the early years, were happy enough to have missionaries in their midst. The mission was likely understood as both a form of protection against the attacks of groups such as the Matabele, but also as an important buffer against the might and draconian measures of the colonial authority. This view apparently held true, even when the mission proved to be not very successful in preventing calamitous impositions such as the actions that led to the demise of Chief Mugabe.
As such, the mission really found itself in a classic win-win situation. The fact that their converts grew so slowly was a thorn in the flesh of an otherwise healthy and prosperous body; a body that only grew in relative strength with every war involving the colonial rulers.
In each case, they could differentiate themselves further from the increasingly unpopular rulers, but without needing to outright side with a rebellious population. The one instance where such a position possibly became most difficult to maintain was during the Anglo-Boer
War and its aftermath. And even though their sympathies during this conflict would have been obvious to the British rulers, the fact is that they were not repatriated. Instead, they quietly continued with their work, only to gain considerably with a substantial strengthening of missionary personnel through the recruitment of Boer POWs by A. A. Louw's brother, A.
F. Louw, among others. Therefore, we may conclude with a degree of confidence, that the assumption that the DRC mission in Mashonaland benefited from the various British imperial wars in the area, is not such a far-fetched notion after all.
